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Board of Director’s EditorialBoard of Director’s Editorial
We, the OPIRG Board of Directors, are honored to welcome and 
embrace the Circle of Elders; 
composed of, namely: 

for whose guidance and wisdom, we are grateful. In recognizing 
our place on unceded and unsurrendered Algonquin land, this 
initiative belongs to our organizational effort to be true to the 
protocol determined by the wisdom of the territory. 
In the September 2021 Visioning session, the Board focused on a 
number of challenges we must overcome to continue our path of 
decolonization. 
One of which is the transient nature of our volunteers and board members. We recognize 
the need to establish foundational tools and partnerships that will help ground future 
organizational work and relationships. This could look like 0an orientation process that 
prioritizes Indigenous Constitution training, 
Anti-Oppression training, and Employer training. We believe and have seen that a PIRG 
with the necessary training and support is an organization that can empower its members to 
co-create a reality outside of the patriarchal, capitalist, and colonialist paradigm. 
We understand that these systems of oppression have been merged with our day-to-day 
operations through an inflow of culture and through incorporating under Ontario law. 
However, this does not shake our resolve for creating culture and work guided by the 7 
Grandparent Teachings in forming our collective character in relation to the territory we 
live on or Niizhwaaswi Kchitwaa Kinomaadiwinan.
The 7 teachings of grandparents are: Zaagidwin (Love), Dbaadendiziwin (Humility), 
Aakwade’ewin (Courage), Mnaadendimowin (Respect), Gwekwaadiziwin (Honesty), 
Nbwaakaawin (Wisdom), and Debwewin (Truth[fulness]). It is an honor to have the 
Circle of Elders (Keepers and Guardians of those Teachings) guide us on our journey to 
indigenize OPIRG. In saying so, the Board of Directors has increased our financial budget 
in order to properly value Elders for their time and energy. We are actively seeking ways to 
be good ancestors and leave a capable organization for tomorrow’s challenges.
One of our approaches is by expanding our online marketing reach and digital 
accessibility so that we may share our successes and shortcomings. We are humbled to 
be in a space of both learning and unlearning and grateful to be able to share 
our platform with/for Indigenous voices. We acknowledge the truth that comes 
from aligning with the wisdom of the territory and understand our responsibility 1



to uplift the voices of knowledge-keepers as well as land, water & air defenders. Another 
challenge we seek to overcome, as briefly aforementioned, is in building a sustainable 
long-term connection with the Circle of Elders and ensuring that decolonization efforts 
become an inseparable part of what it means to be a board member. We are open to 
receiving guidance and initiating dialogue to answer these questions; being aware of the 
propensity of policy and other organizational tools to perpetuate colonialist systems. 
Lastly, we want to extend our gratitude to Marcelo Saavedra-Vargas, Maria-Laura 
Basualdo, and all the other beautiful humans who have contributed to this Zine. Without 
your gifts and passions to create, initiatives like these would not be possible. To all our 
readers, we thank you for your support and willingness to join us on our journey into a 
decolonized world.
This Zine is an information tool, now in your hands, where we choose the last work of 
our team in their research. We enrich each iteration of our publication “Dismantling the 
colonial Mind” by adding good essays that will conduct you to deep reflection about 
current socio-political events in our reality. This tries to include all expressions of our 
human diversity as well as the exquisite diversity with other non-human nations. Please 
get inspired by these articles and create your article or piece of art that will be enshrined 
in our next publication. If you want to get published, write to us: zine@opirg-gripo.ca.

Wishing all abundance and love.
OPIRG Board of Directors

We are part of the Prophecy of the Re-Encounter of the 
Eagle, the Quetzal and the Condor.2
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Mature cultures and the industrial-patriarchal- Mature cultures and the industrial-patriarchal- 
colonial white saviour complex  colonial white saviour complex  

Dr. Marcelo Saavedra-VargasDr. Marcelo Saavedra-Vargas

One song we hear too often is the one in which Africa serves as a backdrop for white One song we hear too often is the one in which Africa serves as a backdrop for white 
fantasies of conquest and heroism …. a nobody from America or Europe can go to fantasies of conquest and heroism …. a nobody from America or Europe can go to 
Africa and become a godlike savior or, at the very least, have his or her emotional Africa and become a godlike savior or, at the very least, have his or her emotional 
needs satisfied.needs satisfied.

Teju Cole Teju Cole 

In a way, the modern world began abruptly when alien humans set foot on our territories, 
after having crossed the Atlantic Ocean, departing from Palos in Spain, 1492. This was 
not going to be a journey filled with joy and happiness. On the contrary, this was the 
starting point of what we described as the long nightmare of neocolonialism : oppression, 
exploitation, genocide never seen before, and a constant minoritization of indigenous 
populations that were inextricably weaved with our territories, lands, mountains, forests and 
body-waters. 
Behind all these vile behaviours we find the industrial-colonial-patriarchal saviour syndrome 
(ICPSS), that has been pervading affluent societies since that horrendous day in 1492. This 
invasion caught us unprepared following the original instructions our Elders have shown 
us. We never expected that there could be a sinister point of inflexion that could imply so 
much suffering, exploitations, and oppression and innumerable dying, plus the deliberate 
dismantling of our unscathed realms of existence. Over 5 centuries have transpired and our 
souls haven’t stopped sobbing and remembering our Pachamama, our Hunting Grounds, our 
Wacas (or ancestors). 
Not even for a millisecond we have stopped in resisting this alien invasion. This is something 
we’ll never stop doing and being, for we want to deliver to our children a viable world devoid 
of evil, devoid of all the vile systems of oppression, the colonizers have tried so hard to 
imprint on our spirits. We stand in rebellion, as our grandmother Anacaona, 1493, from the 
Taino nation, born in Xaragua and the first of us that rose up in arms against the evil forces 
that changed our realms of existences.
The issue of the greatest genocide ever, goes beyond the scope of this chapter, 
but it is my moral duty to show and share my position, on behalf of the millions 
of ancestors that were lost to the so-called ‘Columbian Exchange’. The above-
mentioned remains of indigenous children found in Canada is only a 
token of the Mother of all Genocides. Ideological discussions take over 
when we mention the atrocities committed by European invaders since that 
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fateful year, 1492. After having conducted research with other Indigenous Elders, I did 
carry out my own statistical research, basing myself on what my Elders shared with me. 
In the Kimínak Nimítik (Algonquian language), there were an approximate 18 million 
inhabitants, distributed among more than 500 nations. The European instead of admiring 
and developing justice-based relations with the original peoples, they tried instead to 
bring them to annihilation, greatly accomplishing this task and rendering more than 500 
indigenous nations to racial minorities: after 100 years transpired, in 1595 there were 
about 1 million people, and nowadays (census 2016 ), there are only 1,673,785 Aboriginal 
peoples. Rates of extinction: -94.4% and -90.7%, respectively. 

The white saviour complexThe white saviour complex
This discourse usually comes from the minds of those that come from the Western 
developed world, subjugated by Judeo-Christian beliefs, enjoying the privileges that 
the modern world offers, as a result of more than 5 centuries of relentless exploitation, 
extraction, and oppression of a larger Humanity and stealing, what they term, “natural 
resources” , .
Because its very nature, there is a vertical relationship ensues when a privileged colonizer 
meets a Third or Fourth World  dispossessed person or community. It has been like so, 
since the “Columbian Exchange” managed to relate three utterly dissimilar worlds (Africa, 
Abya-Yala, and Europe) into relating to each other by following the unwritten colonial pact 
. 
Bartolomé de las Casas, a Spanish Conquistador who came to our territories dressed up in 
friar’s clothes, full with what Iberics of his pedigree came to our lands: greed, avarice  and 
a largely unsatisfied thirst of richness, prestige, and political power. 
The vast bibliography consulted portrays Bartolome de las Casas as “…the figure of a 
victor, who served God and loved his fellow-men”  and helps us in understanding the 
moden ICPSS being followed by scores of young people in the Western world.
Often enough, these young saviours even defied the colonial state in trying to push 
their good-intentioned agenda, for the sake of those who are at the mercy of important 
forces. Especially in the ongoing oppossition between the colonizer and the colonized , 
the supreme political, military, economic and social power was doubtessly, the colonial 
metropolitan State.
… ruled through a bureaucracy, of which the members were rarely efficient and usually 
corrupt, hence it followed that Spaniards were bereft ofany incentive to colonise, save 
one—their individual aggrandisement. 

The Spanish colonies relied entirely on the Crown and were, from the outset, over-
provided with royal cadres. These settlements generally owed their existence to 
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private enterprise.
Bartolomé de las Casas knew of Columbus invasion from the beginning, when he was 
only 9 years old, as he witnessed the return of the “Almirante de la Mar Océana”  to the 
shores of Sevilla, parading with “great display of indigenous people, parrots… “ . The 
same year, his father Pedro returned with a Taíno slave, who stayed with the family for 6 
years, until 1500.
Emilio García García argues that de las Casas constitutes the “generation 0” in the 
elaboration of what the West considers the evolution of individual human rights. The 
Charter of ‘Universal’  Human Rights is the foundational legal text absorbed by all 
modern nation-states. 
Bartolomé de las Casas was the first white saviour who established the character of 
subsequent saviours coming from the First World to the Dispossesed Worlds. 
The main motivation for being a white savior lies with what the organizations sending 
development workers overseas as well as the nation-states fostering these kinds of 
programs. The USA, European states, and Canada conform a united front within NATO 
and set the agenda vis-à-vis the global South: a non-negotiable focus on a political 
democracy very much like the one proposed by the US empire and a capitalist market 

economy. These two points are the axis of 
actions that these development workers 
(saviours) must follow and impose on recipient 
countries. 
A collapsing Western paradigm is parallely 
occurring while the industrial modern 
civilization is being brought down, mimicking 
how colonialism came to exist, tightly holding 
the epistemological hand of its twin brother, 
capitalism. Together they managed to push 
life on this vessel-planet to the brink of a 
catastrophic collapse; social scientists call 
this the Anthropocene (the geological era of 
humans), blaming us all; without taking into 
acount, for instance, that the ecological footprint 
of a Canadian newborn is 100 times over that of 
a Bengali newborn.

The term white savior, sometimes combined with savior complex to write white savior 
complex, refers to a white person  who provides help to non-white people, 
often in the global South, in a self-serving manner. The role is considered a 
modern-day version of what is expressed in the poem “The White Man’s 
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Burden” (1899) by Rudyard Kipling . Writer Teju Cole combined the term with “industrial 
complex” (derived from military–industrial complex and similarly applied elsewhere) 
to coin “White Savior Industrial Complex”. I use this qualifying descriptor, adding to it 
that beyond being only a complex, it is a set of traits, complexes, and symptomatology, 
including the patriarchal oppression system that sits as the platform for many other 
oppressive scaffoldings; the “industrial-colonial-patriarchal saviour syndrome” or ICPSS.
Dealing with it, implies we start reformulating the colonized mentalities we have been 
brewed in, and following the seminal works of Albert Memmi and Frantz Fanon, who 
I recognize as having unveiled the varios layers of psychological predispositions, as 
colonizers and colonized. In fact, Fanon’s definition of a colonizer (and of a colonized), 
implies a field of character of someone who tries to travese a given role toward its 
opposite; the colonizer tring to become the colonized. By using them, he not only 
perpetuates injustices and inequalities but he validates them. 
In the process of dismantling the fallacious nature of the ICPSS, we need to dismantle the 
colonial system of beliefs, commencing with how we refer to our geographies. 

The Chronicles of NurembergThe Chronicles of Nuremberg
We will need to venture in to the realm of history, historiography, and cartography of 
that age and find out how the European mentality was pre-disposed at the end of the 
15th century, and how they viewed humans from other latitudes. That was the age of 
“exploration and discovery”, that we, from a perspective of mature cultures, should call, 
the age of imperial expansion, amazement, and invasion or “veni, vide, vici” . 
The publications of that time are very telling about the imaginary dressing up the 
European mind, before they “discovered” the so-called New World. 
To assist us in understanding the visions Europeans had at the end of the 15th century, 
and thereafter, there are a number of critical written pieces that will help us in creating the 
profile clearly painted in the European mind, using some key bibliographic resources, such 
as the Chronicles of Nuremberg, 
the Waldseemüller map, and 
some written works from 
renowned scribes.
We will also revise the early 
denunciations of some religious 
figures about the genocide 
happening in the so-called 

“New World”, by 
Bartolome de las 
Casas. The existential 
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conundrum these persons, who were forced to witness the worst side of being human. 
Bartolome de las Casas is thought to be the promoter of the Charter of Universal 
Declaration of individual rights, consecrated by the system of UN, after two world wars 
resulted in unimaginable amount of suffering and death. 
The industrial-colonial-patriarchal has been around throughout history trying to depict 
invading colonizers as benefactors that brought civility to barbarians. 
The Waldsemüller Map shows all the known continents, and includes Katay and Cipango, 
China and Japan, respectively. As we know today, Columbus completely failed to 
recognize that he had “discovered” another massive continent, altogether. 

Original toponymyOriginal toponymy
When Cristopher Columbus, onboard of La Niña got a glimpse of what he named San 
Salvador (in fact it was Haiti, populated by the Carib people, and the Taino tribes), might 
have had in his mind that ominous paragraph found in the Bhavagad-Gita: “I am become 
death, the shatterer of worlds” . This citation from the sacred book from the Hvvindu 
tradition, became like a declaration of purpose the invaders fulfilled to the letter. They did 
shattered our worlds and they produced the Mother of all genocides. Keep on reading and 
you’ll get to the genocide section.

The League of Nations (LON)The League of Nations (LON)
At the beginning of this past century, the main political world powers met for the first time 
on January 16, 1920 and after meeting for a series of days, where the main subject was 
related to the recent resolved Second World War was dissolved on April 20, 1946 to give 
place to the UN. Their bases were two world wars, an interwar period and the Treaty of 
Versailles  (January 10, 1920),
At the acceptance of his Nobel Prize, Roosevelt said: “it would be a masterstroke if vthose 
great powers honestly bent on peace would form a League of Peace.”  the founding of the 
group of internationalist pacifists known as the Bryce Group , later the League of Nations 
Union.
Once the LON came into existence, the consequent UN system found its bases to become 
a global government-like admistrators. For indigenous peoples, it represents the ongoing 
process of colonialism, acquiring new forms.
The new actor was an authority in defining what development was: the US way of life. 
There were hosts of young people ready to go ‘conquer’ the world of the poor, and spread 
the new gospel. Thusly, the White Saviour Complex was born, following the model set out 
by friar Bartolomé de las Casas.
Despite Bartolomé having been named Protector of the Indians, he had in mind a 
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specific social order for that protected place inhabited by Indians: this place was an utopic 
or “ideal colony, peopled by perfect Christians labouring for the conversion of model 
Indians, adorned with primitive virtues” . He assumed that Christianity was a universal 
religion and that proper people were going to be Christians; it couldn’t be otherwise. This 
is very contradictory to the multitude of religious beliefs in the ethnosphere. 
On the back of the turtle (colonially known as North America) on the plains, indigenous 
tribes belonging to Algonquian roots, devised what I call “wisdom tools”. I am talking 
specifically about the healing wheel, located high in the Bighorn Mountains of Northern 
Wyoming, this was an instrument used by Turtleislanders living on the Northern Plains 
long before the invaders arrived from the East. It is known that the wheel dates to before 
1600 AD, because it was at the wheel where the Crow tribe first arrived and a vision 
quest at the site caused a Crow leader to realize they had found their homeland.  Similar 
monuments were later discovered, and the term ‘medicine wheel’ was used to describe 
them.

The psychological legacy of Bartolomé de las CasasThe psychological legacy of Bartolomé de las Casas
Friar Bartolomé de las Casas lived for a bit longer than 8 decades. Bartolomé lived a 
prolific live and he managed to experience different journeys, during his life. He was 
consecrated as a ‘Servant of God’ by the Roman Catholic Church in March 1554. The 
examples he set while alive, configured a good priest and conditioned the major traits we 
attach to a white saviour, who is someone mature enough, taking a course of life that will 
produce the best outcomes.
This has been widely discussed within the framework of the BLM (Black Lives Matter) 
movement, as well as the Idle No More mobilization, where people are starting to critically 
analyze society. So what is The White Savior Complex and why is it harmful? 
Well, it is a white person’s desire to help a Black person in a self-serving way. Now, when 
you hear this, the first thing that might come to mind is mission trips to countries in Africa, 
or when White celebrities pose with African children. 
De las Casas attempted to reach an Utopia being entertained in his mind; something sort 
of a “perfect colony”: model indians, adorned with their primitive values (but highly 
validated by christian ideology).  Bartolomé’s context is complicated, as usually Western 
social contexts are. He came into a European continent where civil and religious despotism 
were the proper way at dealing with things. The ruling despots were the ultimate instance 
of validation and De las Casas was ahead of his times for Bartolomé’s voice “…was 
incessantly raised in vindication of the inherent and inalienable right of every human 

being to the enjoyment of liberty.” He denounce of the wrong-doings of people 
in position of power, since he was pre-eminently a person of action who claimed 
to understand the core of all humans, showing his ‘universal’ sympathy for 
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people, gifted with an “… uncommon practical ability to devise corrective reforms that 
commanded the attention and won the approval of the foremost statesmen and moralists of 
his time.”
This description of the man, fails to understand and describe the relative context in 
which he lived. For instance, I have not found any research or article nor book that 
investigates how the Chronicles of Nuremberg affected De las Casas, since he was aware 
of that publication and could actually understand that the monstrosities depicted in tha 
encyclopedia were actual indians who he saw with his own eyes, when living and working 
in the Abya-Yala. We ignore, though, what his reaction was regarding those interpretations 
and we find ourselves able to only conjecture.

The indigenous genocideThe indigenous genocide
“The discovery of America was followed by possibly the greatest demographic disaster in 
the history of the world.”
Willliam Denevan
A massive genocide took place, despite the efforts deployed by Bartolome de las Casas, 
Europe and Euroamerican saviors and organizations devised to mitigate the murderous 
effects of the imposition of a host of systems of oppression, which included the deliberate 
annihilation of our ancestors, via diverse methods of “killing the Indian while saving the 
man” .
How many people were living in Abya-Yala when Columbus landed on Hispaniola (Haiti) 
in 1492? How did the arrival of Europeans trigger the demographic decline of indigenous 
peoples in Abya-Yala?
In 1452, Pope Nicholas V issued a papal bull Dum Diversas - a decree declaring war 
on all non-Christians around the world and approving and encouraging the conquest, 
colonization, and exploitation of non-Christian nations and their territories. Pope Nicholas’ 
bull also decreed that Christians had the right to “capture, conquer and subdue the 
Saracens, pagans and other enemies of Christ, … to put them in perpetual slavery” and “to 
take all their possessions and property... “
“Scholarly estimates of the size of the post-Columbian holocaust have climbed sharply 
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in recent decades”  to get closer to the numbers proposed by a number of indigenous 
scholars, including myself, who argue that in the Abya-Yala we were close to 100 to 150 
people; my understanding is that we were 120 million original peoples, taking into account 
the so-called ‘isolated’ tribes of Amazonia, living and coexisting in equilibrium and 
harmony with what surrounded us. 
Dum Diversas (English: Until different) is a papal bull on 1452 by Pope Nicholas V. It 
authorized Afonso V of Portugal to conquer Saracens and pagans and consign them to 
“perpetual servitude” . Pope Calixtus III reiterated it in 1456 with Inter Caetera (not to be 
confused with Alexander VI’s), renewed by Pope Sixtus IV in 1481 and Pope Leo X in 
1514 with Precelse denotionis. The concept of the consignment of exclusive spheres of 
influence to certain nation states was extended to the Americas in 1493 by Pope Alexander 
VI with Inter caetera

Abya-Yala Holocaust (the Mother of all Holocausts)Abya-Yala Holocaust (the Mother of all Holocausts)
The Grand Genocide that took place in the Abya-Yala has 
no parangon on this planet, once in matter of few years many 
human nations were pushed to extinction by greed enshrined in 
the European heart and responding to the images they held in 
their minds about the nature of the persons found in what they 
called the New World.

ConclusionConclusion
We have peeked at the mindframes of the European invader and 
could easily sensed there were permeated with a set of beliefs that portrayed a world filled 
with anomalies, proto-humanoids, monstrvvosities, and a religious belief system based on 
a single set of pespectives that made them very uncapable of relating to other forms of life 
around the planet. 
Blinded by their ideologies and epistemologies, the invaders were unable to appreciate the 
wonderful world they were “discovering”, the real equilibrium we sustained with what 
surrounds our existences, the harmony with which we approach a reality that was close to 
our “hunting grounds”. We all call this planet our Ultimate Mother, Pachamama: we come 
from her and embedded in our spirits we can easily find the four sacred element. As much 
as the Western mind fights against this mutual belonging with Nature, they keep on failing 
and provoking calamitous changes in geological scale. We are risking to devoid this home 
planet of life as a massive extinction event is already underway. It’s a dreadful reality. We 

are going through this planet’s sixth period of plant and animal mass extinction, 
including those that inhabit the oceans; the sixth to happen in the last 500 million 
years. The current wave is considered to be the worst series of species elimination 
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since the dinosaurs disappeared 65 million years ago, to a celestial body, Xilubut, in the 
Mayan language. 
Extinction is a phenomenon that occurs naturally; however, it normally happens at a 
rate of 1 to 5 species every year. But, as scientists estimate , we are currently losing 
species 1,000-10,000 times faster than that, which means that literally tens of species 
are vanishing from the face of the Earth every day. We could be looking at a frightening 
present. By this rate, almost one third to one-half of all species could become extinct by 
2050.
The desperate actions propelled by young Westerners living in the so-called First World 
has no effect on the huge disparities they dream to change, mainly due to the scale of our 
current geological age and the ineffectiveness of their intentions, that probably augment 
the disaster. The destruction provoked by insatiable greed paired by powerful technologies 
and increasing extractive innovation leaves behind an enormous ecological footprint 
to which our desperate actions do not make a dent. Even more, the small changes the 
white saviours manage to bring about is largely upset by the net effect of their action, 
that tends to increase the huge divide 
between rich nation-states and the poor. 
What is actually spend in this intentful 
remediation carried out by those young 
people, finances the administration 
of ‘humanitarian’ agencies and pro-
development organization, perpetuating 
the “colonial pact”.
What to do? Decolonize minds so 
young people can actually become good 
allies and we take on the dismantling 
of the colonial realities together. These 
teachings are largely on the hands of 
indigenous mature cultures and we will 
share what we are with anyone who is 
willing to coexist together.
They need to acknowledge that there are 
cultures that have already matured and 
are wise enough to guide our actions and 
allow us to avoid the Anthropocene, by 
understanding that we have prevailed in time to keep the wisdom of our species alive and 
feel empowered to create a new social order. Our young, if well mentored and 
guided, need to be good ancestors.
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Fractal Indigenous dream objectsFractal Indigenous dream objects
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Le manque de reconnaissance envers lns qui critiquent le Le manque de reconnaissance envers lns qui critiquent le 
colonialisme et ses conséquences sur nos nationscolonialisme et ses conséquences sur nos nations

PAR ALPHA GUINDOPAR ALPHA GUINDO

Le cas de Tiken Jah Fakoly.Le cas de Tiken Jah Fakoly.
Nous sommes tous au courant des tragédies que l’Afrique a connu durant les siècles 
d’esclavage, d’exploitation et de colonisation. Avec le temps, cette page sombre de 
l’humanité a laissé place au pardon et à la reconnaissance des autres pays envers 
nos nations, cependant elle ne peut être oubliée. Au fil des âges, et à travers de 
nombreux domaines comme les arts (peintures, sculptures, etc.), l’Afrique a voulu 
se rappeler de cette sombre histoire afin de ne pas oublier et de rendre hommage 
aux millions de personnes qui ont perdu la vie durant les traites négrières.
Je suis malien et fière, mais je suis avant tout africain e. Dans cette réflexion je vais 
m’intéresser à un musicien africain, connu à travers le monde et qui fait la fierté 
de notre continent, Tiken Jah Fakoly. C’est un artiste patriotique et engagé, qui 
chante à voix haute tout ce que tout le monde pense tout bas, afin de faire évoluer 
les mentalités et surtout pointer du doigt l’égoïsme de nombreux chefs d’États 
africains.
Il est chanteur de reggae et originaire de la Côte d’Ivoire, en Afrique de l’Ouest. 
Le Mali, pays frère et frontalier de la Côte d’Ivoire, est le pays d’où je viens. Les 
cultures sont assez similaires, tant dans le domaine de la cuisine, que les religions 
ou la musique. Ce n’est donc pas étonnant que pendant mon enfance et même 
jusqu’à maintenant, je continue d’écouter ces deux artistes.
Comment suis-je arrivé à les écouter? Eh bien ce n’est ni grâce à mes parents ni 
grâce à des amis.
C’est notre chauffeur, qui nous amenait à l’école tous les jours, qui nous a bercé 
dans ce style de musique plein de vérités. En effet, même si les puissances 
coloniales comme la France n’ont plus de pouvoir direct sur nos pays depuis les 
périodes de décolonisation, elles restent néanmoins présentes sur nos territoires 
que ce soit en termes de services, d’exploitation des ressources, de diplomatie 
ou encore dans l’ombre afin d’influencer nos dirigeants. L’Afrique connaît jusqu’à 
présent de nombreux problèmes et les artistes comme Tiken Jah en particulier, 
crient au complot et dénoncent ces relations post-coloniales, parfois au péril de 
leur propre sécurité.
Tiken jah fakoly, de son vrai nom Doumbia Moussa Fakoly, né le 23 juin 1968 
à Odienné, est un auteur-compositeur-interprète et chanteur de reggae. Bien 

qu’issu d’une famille de forgerons, Fakoly découvre assez tôt la musique et 
monte son premier groupe, Djelys, en 1987. Il réussit peu à peu à se faire 
connaître au niveau régional puis national avec ses concerts. En 1998, il 
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monte pour la première fois sur scène en Europe, à Paris.
Il obtient la Victoire de la musique en 2003 dans la catégorie album Reggae/Ragga/
World pour l’album Françafrique. En 2002, 2005 et 2015, il chante lors de la Fête de 
l’humanité. Lors de l’édition 2008, 50 000 personnes l’ont suivi sur la grande scène 
du parc de La Courneuve.
Lors d’un festival de rap à Dakar au Sénégal en décembre 2007, Fakoly demande 
entre autres au président Wade de « quitter le pouvoir s’il aime le Sénégal 
», il parle aussi du danger que court le pays. Fakoly est déclaré persona non 
grata au Sénégal à la suite de ses déclarations jugées « fracassantes, insolentes 
et discourtoises » par le gouvernement sénégalais (personne n’étant pas la 
bienvenue).
Voici quelques exemples de son succès mais ce n’est pas ce qui m’intéresse dans 
cette réflexion, mais plutôt le manque de reconnaissance de la population envers 
ces artistes qui ne veulent que notre bien et un avenir radieux pour les prochaines 
générations. Tiken Jah est engagé dans de nombreuses causes comme la politique, 
l’éducation, la culture et les figures de l’histoire africaine.
Quand j’étais plus jeune et que je l’écoutais, les mélodies et les refrains me 
touchaient plus que le sens et les messages qu’il voulait faire transmettre. Mais 
avec le temps et plus de maturité, j’ai enfin compris.
Tiken Jah Fakoly joue une musique pour « éveiller les consciences ». Les paroles 
de ses chansons parlent de beaucoup d’injustices que subit la population de son 
pays d’origine, mais aussi et surtout le peuple africain dans son ensemble. Par « 
musique qui éveille les consciences », Tiken Jah Fakoly explique que les peuples qui 
vivent sous l’oppression sont des humains au même titre que les autres, qu’ils ont 
les mêmes droits que tout être humain et qu’ils ont leurs cultures et leurs valeurs. 
Il voudrait que la dette des pays africains soit annulée et il est pour le mouvement 
altermondialiste. Il a aussi participé à des manifestations anti-G8. Dans une de ces 
chansons, il dénonce le colonialisme et le néocolonialisme :

Côte d’Ivoire

Côte d’Ivoire

17



Esclaves colonisésEsclaves colonisés
« Après l’abolition de l’esclavage« Après l’abolition de l’esclavage

Ils ont créé la colonisationIls ont créé la colonisation
Lorsque l’on a trouvé la solution,Lorsque l’on a trouvé la solution,

Ils ont créé la coopérationIls ont créé la coopération
Comme on dénonce cette situation.Comme on dénonce cette situation.

Ils ont créé la mondialisationIls ont créé la mondialisation
Et sans expliquer la mondialisation,Et sans expliquer la mondialisation,
C’est Babylone qui nous exploite »C’est Babylone qui nous exploite »

Il est également sensible au problème des armes en Afrique, Il est également sensible au problème des armes en Afrique, 
du pillage de ses richesses et des soutiens occidentaux du pillage de ses richesses et des soutiens occidentaux 

à la dictature :à la dictature :
«La politique France Africa«La politique France Africa
C’est du blaguer tuer [...]C’est du blaguer tuer [...]
Ils nous vendent des armesIls nous vendent des armes

Pendant que nous nous battons,Pendant que nous nous battons,
Ils pillent nos richessesIls pillent nos richesses

Et se disent surpris de voir l’Afrique toujours en guerre.Et se disent surpris de voir l’Afrique toujours en guerre.
Ils ont brûlé le CongoIls ont brûlé le Congo

Enflammé l’AngolaEnflammé l’Angola
Ils ont ruiné le GabonIls ont ruiné le Gabon

Ils ont brûlé Kinshasa [...]Ils ont brûlé Kinshasa [...]
Ils cautionnent la dictatureIls cautionnent la dictature

Tout ça pour nous affamer. »Tout ça pour nous affamer. »
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Le cas de Tiken Jah Fakoly.Le cas de Tiken Jah Fakoly.
Le chanteur est aussi préoccupé par les régimes africains corrompus : dans la chanson 
Le balayeur balayé, il est fait référence au putsch militaire en Côte d’Ivoire du général 
Robert Gueï, qui déclarait : « Nous sommes venus balayer la maison ». Gueï fut chassé 
par des manifestations en 2000, après son refus de reconnaître la victoire électorale de 
son adversaire Laurent Gbagbo. Cependant, il s’est distancié de Gbagbo peu après. En 
résultent des menaces sérieuses, qui vont causer son exil au Mali.
L’année suivante, un ami comédien et militant de l’opposition est assassiné. En 2006, 
Tiken Jah Fakoly ouvre un studio à Bamako, le H Camara, du nom de cet ami. D’autres 
chansons comme On a tout compris évoquent aussi la corruption et l’exploitation de la 
population par les hommes politiques en Afrique.
D’ailleurs, j’ai vu sa maison plusieurs fois et j’étais dans la même génération que son fils, 
cependant je n’ai pas encore eu l’occasion de le rencontrer, ce serait un honneur.
En définitive, je constate un manque de reconnaissance des populations, qui devrait 
apporter un soutien plus fort à ces hommes qui privilégient l’avenir de l’Afrique à leurs 
propres vies. On peut aussi citer Alpha Blondy, un autre chanteur de reggae qui vient du 
même pays et qui est très engagé, mais moins que Tiken Jah. 
Quand j’étais plus jeune et que je l’écoutais mélodies et les refrains me touchaient plus 
que le sens et les messages qu’il voulait faire transmettre. Mais avec le temps et plus de 
maturité, j’ai enfin compris.
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Unveiling  the erasure of the people of  Unveiling  the erasure of the people of  
Wasakawasi Bay and Chief Pierre White BearWasakawasi Bay and Chief Pierre White Bear

by Clifford Ray, Maria Basualdo, and Julieta Peruccaby Clifford Ray, Maria Basualdo, and Julieta Perucca

Indigenous Peoples across the world have suffered egregious violations of human rights, 
oftentimes through the dispossession of their lands and disenfranchisement, stripping them 
of their ability to live in dignity and security while making them incapable of exercising 
their right of self-determination. These violations are embedded in colonization and 
centuries of deeply rooted discrimination. In Canada, the dispossession of land began 
with the Crown and continues with the Canadian government affecting Indigenous groups 
to this day, and perpetuating generational trauma and further entrenching poverty in the 
Indigenous populations. While governments across Canada have committed themselves 
to Reconciliation, it is hard to imagine a path forward that can meet this objective without 
addressing the recurrent disenfranchisement and dispossession of Indigenous peoples from 
their land and their right to self-determination.  
The following is an effort to uncover the conspiracy that has led to the  disenfranchisement 
of the Chief Pierre White Bear band and the dispossession of Wasawakasik Bay. This 
recounting is told through the testimony of Clifford Ray and supported by the persistent 
research of Ronald R. Ray, who has navigated a colonial archival system unwilling to 
forfeit information regarding their community’s history of dispossession and subjugation. 
Clifford and Ronald’s community has been involved in a land claim that now spans 
five generations,. In the last century their community has suffered disenfranchisement, 
expulsion from their ancestral lands, death, persecution, poverty, trauma, and residential 
schools, but their resilience is unwavering as they continue to fight for their land and for 
their right to self-determination. This is their story. This is the story of Canada.

Getting lost in the TreatiesGetting lost in the Treaties
Wasawakasik Bay, the original name for the area where Island Falls was created, is located 
in Northern Saskatchewan in an area covered by the basins of the Nelson and Churchill 
rivers. It was described by early colonial records as well-timbered, with considerable 
quality of fur (foxes, lynx, beaver, mink, otter, otter, bears), good fishing (whitefish, 
pickerel, jackfish, and sucker), and home to a small Indian settlement. 
While the Crown started signing treaties as early as 1701, northern areas of Saskatchewan 
were not deemed as suitable for agriculture and therefore not prioritized . Negotiations of 
treaties pertaining to this region were signed between 1906 and 1930. 
Between 1906 and 1907 two commissioners for the Crown visited the area 
of Wasawakasi Bay. In 1907, the second commissioner signed treaties with 
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Chief Pierre White Bear of Wasawakasi Bay and two headmen, Joe Caribou and Arthur 
McCallum of Sandy Beach and Sandy Bay. These treaties would recognize the Chief 
Pierre White Bar Band under Treaty 10. 
To sign a treaty, would mean that the Crown would set aside reserve land for Indigenous 
communities or ‘Bands’ and pay an annuity to the Band. It was also a recognition of 
the Indigenous governance structure allowing a measure of self-determination over a 
recognized territory. “ The Indians were to retain the right to hunt, fish and trap over 
the treaty area except on land needed for mining, lumbering or settlement, subject to 
undefined government regulations…” Annually the “chief would receive twenty-five (25) 
dollars, each headman fifteen (15) dollars and every other Indian of whatever age five 
(5) dollars.” The Crown reserved “the right to deal with any settlers within the bounds of 
any lands reserved for any band or bands as He may see fit; and also, that the aforesaid 
reserves of land, or any interest therein, may be sold or otherwise disposed of by His 
Majesty’s government of Canada for the use and benefit of the Indians entitled thereto, 
with their consent first had and obtained.”  
In 1914, Chief Pierre White Bear made a petition to the Treaty 10 Commissioner to form 
a reserve in the area of Wasawakasi Bay. As a result, in 1915, a topographical survey is 
conducted of the area confirming the existence of an Indigenous settlement as mentioned 
by Chief White Bear in 1914. In 1916, there is a Commissioner paper stating annuity 
has been paid to the Chief Pierre White Bear Band. Both reports talk about fishing and 
trapping as the main source of livelihood for the people in the area. Most importantly, both 
reports confirm the Crown’s recognition of the Chief Pierre White Bear Band.
Despite clear documentation spanning from 1906 to 1916, which recognize the existence 
of Wasawakasi Bay as an Indigenous settlement that forms part of Treaty 10, records show 
that in 1917 the Crown takes control of this area. In this pivotal moment, Wasawakasi 
Bay and Chief Pierre White Bear’s agreement with the Crown’s commissioners ceases 
to appear in any further records relating to Treaty 10. As a result of a colonial whim, 
undermining the due process that had been well established in the preceding years, the 
Indigenous People of Wasawakasi Bay were swiftly dispossessed of their land, spirit and 
culture after 1917 forcing them to relocate in neighboring Sandy Bay and stripping them 
of their Band status.
This process was not unique and is reflected in “Reserve Land Surrenders: Best Practices 
for Documenting Historic Grievances”, where Joan Holmes talks about the surrender of 
reserve land due to development or settlement as one of the reasons of the long-standing 
grievance among Frist nations.  Lands were taking away from them by colonial forces in 
an illegal or dishonest fashion. Holmes says that “through these historic circumstances 

they (indigenous people) lost much of the land that was reserved for their exclusive 
use and gained little or no benefit from their surrender.”  
In 1920, the Chief Pierre White Bear Band and its status under Treaty 10 is entirely 22



erased when the Peter Ballantyne Band, a signatory of Treaty 6, petitions the creation 
of reserves Amisk Lake, Birch Portage, Pelican, Sandy Narrows, Woody Lake, Mirond 
Lake. In this process, surveyors for the Crown charged with the establishment of these 
reserves also include the territories encompassing Wasawakasi Bay amalgamating the 
land of Chief White Bear into Treaty 6. At this moment, the Wasawakasi Indigenous 
leaders are stripped of all their rights to their land as recognized under Treaty 10 and their 
entitlements emanating from their Band Status.  This is done without any consultation, 
leaving the people of the Chief Pierre White Bear Band vulnerable to forced displacement 
and dispossession.
This was not a mistake. It was a calculated measure to pursue the government’s economic 
interests. In 1924, there is a report on the photographic exploration of the area ordered 
by the Department of Interior and in the following year, there is a proposal to develop 
a hydroelectric plant in Churchill River at the exact location of Wasawakasi Bay.  In 
1930, days after the reserves were recognized by the Federal Government, the area 
encompassing Wasawakasi Bay was transferred to the jurisdiction of the Province of 
Saskatchewan through the Natural Resource Transfer Agreement . 
While the territory of 
Wasakawasi Bay had passed 
through many colonial hands, 
the Indigenous community 
continued on the land despite 
increased threats to their 
livelihood, stability, and title. 
The Wasakawasi Community 
thrived on traditional ways 
of living, including through 
trapping and fishing. This 
form of livelihood was semi-
nomadic taking them away 
from the Bay for periods of 
time.  
As colonial interest to build a hydroelectric plant in this territory grew, the Wasakawasi 
people found themselves in increasing peril. 
Between 1914 and 1930, the petition of Chief Pierre White Bear was erased from 
historical record. Furthermore, his land was stripped away, amalgamated within Treaty 6 
and then transferred through the Natural Resources Transfer Agreement. The Indigenous 
People of Wasawakawasi Bay would be entirely dispossessed not only of their 
land but also of the Band Status under Treaty 10, left to be assimilated and 
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forgotten for decades to come. 
Clifford recounts the history of his community and the state of apartheid that was built 
on top of Wasakawasi Bay, now known as Island Falls. “Between 1800 to 1930 The 
community of Sandy Bay was very active in the trapping industry; the fur was sent to the 
UK. Trappers never went hungry; they always have money and fishing. Fishermen were 
well paid until they put the water dam and killed everything. Trapping and fishing were 
gone. The Hudson Bay company flooded the area what a water dam, where our ancestors 
used to live, and moved them to Sandy Bay. The Hudson Bay company hired a South-
African company to build the Hydro plant. Hudson Bay Company needed a cheap source 
of electricity, the plant was built in 1929. In 1929 The Hudson Bay Mining and Smelting 
Company accused our grandparents of starting a forest fire to displace them from the area. 
Later all charges were dropped, but people couldn’t move back to their homes, they had to 
rebuild at a new location a rocky place called Sandy Bay.
The company built a hand-made channel that flooded the area. People from Sandy Bay 
could not drink the water for three years, most of the residuals from construction went to 
the water and killed the sturgeons and affected the natural life in the area.
The Hudson Bay Company had a trading post there dated back to 1763, they would 
buy fur in the area, they would ship all furs down the Churchill River, port and across 
the ocean, England or Great Britain. But by killing off the beaver population, a lot of 
indigenous people starved to death.
The plant started to generate power in 1929 and Sandy Bay was 1.5 km away from the 
plant. Sandy Bay did not get power until 30 years later. The workers for the plant were 
living at Island Fall, a handmade island. They had everything including swimming pool, 
theater, golf, hospital, school, church. Workers had everything made for them, while 
people from Sandy Bay did not have electricity, heating, or proper houses. People in 
Sandy Bay built houses as they could. 
Natives were not able to utilize any facility at Island Fall. They forced indigenous people 
to stay away from the area.” 
David M. Quirin in his book “Colonialism in Northern Saskatchewan: Battling Parish 
Priests” (2004), parallels Clifford’s account when he discusses the racism and the state of 
apartheid that was built on top of Wasakwasi Bay:  
Possibly the most startling tale of two societies came from the communities of Island 
Falls and Sandy Bay on the Churchill River. There, the oldest hydroelectric dam in the 
province’s north generated power for the Hudson Bay Mining and Smelting mine and 
mill at Flin Flon. About forty white employees and their families, a total of about two 

hundred people, lived in the company town of Island Falls. They lived in luxurious 
company houses, including some about 1800 square feet in size, with hardwood 
floors, French doors, and electric heat. Community facilities included a recreation 
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centre, swimming pool, golf course, skating rink, and curling rink. Attracted by 
employment at the dam, Metis and Status Indians settled short distance downstream at 
Sandy Bay.  About eighty Aboriginal men laboured for the company at the menial and 
unskilled jobs. In contrast to the luxury found in the nearby white community, many 
Sandy Bay residents lived in unmodern shacks, and even though the power plants stood 
about one mile away, they lived without electricity until 1958. The company did not 
permit its Aboriginal employees and their families to use the Island Falls recreation 
facilities. Nor did the company store allow these second-class customers past the counter, 
allegedly because white women did not want to shop with them. After Cree customers 
protested, the company set up a separate store for them.
Even in Quirin’s records, which detail the extent of the racism and discrimination 
experienced at the hands of the colonizers, it is notable that he never mentions the people 
of Wakasawaki Bay or Chief Pierre White Bear Band. It is this Indigenous Community’s 
whose land was lost to the hydroelectric plant and were forced to resettle in Sandy Bay. 
This distinct community was then erased from the public record, their annuities ceased, 
and their Treaty rights were no longer recognized.

Living and Leaving Sandy Bay Living and Leaving Sandy Bay 
After being forced to resettle in Sandy Bay, the hydroelectric plant continued to affect the 
livelihood and well-being of the Wasakwasi Bay People. Residue from the construction of 
the plant seeped into the river and killed the sturgeon. The level of pollution affected the 
wildlife, hindering the Indigenous communities’ ability to hunt, trap and fish. Moreover, 
after 1930, and as a result of the Natural Resources Transfer Agreement, the Federal 
Government became unwilling to recognize any reserve land in the area. From the 1930s 
to the 1960s, Sandy Bay became increasingly impoverished as provincial conservation 
measures and increased pollution from the plant hindered the communities ability to 
pursue their traditional way of life and engage in sustaining economic activities such as 
trapping and fishing. The hydroelectric plant only hired a small number of Indigenous 
workers, so its nearby presence did not contribute to the economic well-being of Sandy 
Bay. 
As the adult population struggled to survive, the Indigenous children were taken away to 
residential schools. As Sandy Bay became experiences increasing levels of poverty and 
hardship,  the survival of the displaced Chief Pierre White Bear Band became increasingly 
strained. 
In the 60s, the hydroelectric plant on Island Falls was closed and the workers of the plant 
left. While the infrstructure in Island Falls sat vacant, the Indigenous Community 
of Sandy Bay was not allowed to make use of it. What little economic activity 
had existed, it ended with the closing of the hydroelectric plant. Clifford recounts 
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the hardships experienced during this time and the government pressure placed on the people 
of Sandy Bay to relocate:
The 60s, 70s, and 80s people were impoverished, they did not have access to food, they 
could not harvest, population was growing, the government wanted to move Sandy Bay to a 
different area, but people did not like that idea.
A lot of the young people moved to the cities; I was one of them. While I was doing 
my studies, I was approached by three federal agents, they wanted me to help them to 
move people out of Sandy Bay, I refused to get involved in their dirty work. The Federal 
government wanted to make Sandy Bay a ghost town, by moving people away,, they forced 
young people to move to cities to receive secondary and university education, and then have 
jobs in the main cities and never came back to Sandy Bay.
According to Clifford’s testimony, there was a concerted effort by government officials 
through the curtailment of public services, secondary education, and economic opportunities 
to force the Indigenous community to leave Sandy Bay and relocate in urban centers. Despite 
this pressure, many community members remained including the descendants of Chief Pierre 
White Bear from Wasakawasi Bay.

The erasure of the people of Wasakawasi BayThe erasure of the people of Wasakawasi Bay
After 1920, the descendants of Chief Pierre White Bear experiences many efforts to erase 
their status and disenfranchise them. While as a community they lost their band status when 
they were no longer recognized under Treaty 10, some women and their children lost their 
Indigenous Status for being married and starting a family with a non-Indigenous person. 
While the Indian Act amendment of 1985 allowed those born without status as a result of 
their parents to regain it, it also separated Indigenous status from band membership, granting 
bands responsibility for developing and managing their own membership. The people from 
the Chief Pierre White Bear Band, however, have not been able to regain their band status, 
and therefore have never recovered the benefits and entitlements that emanated as signatories 
of Treaty 10. Not having band status means that they cannot exercise self-determination 
and live perpetually in a marginalized state including with respect to other Indigenous 
communities.
As a result of having their Band status erased, the descendants of Chief Pierre White Bear 
cannot regain title of what was Wasakawasi Bay. They cannot reconstitute themselves as a 
community and have to rely on other band governments to administer programs, funding, and 
support received by the Federal Government. They have been stripped of their right to self-
determination and are living in a continued state of disenfranchisement and dispossession. 

e treaty 6 for decades, you could use the word white indigenous people, no money for training because 
they say the province will take care of you, under the municipal law!”  
That is how we became white indigenous people. 
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Our GiftOur Gift
 She smiled as she handed the humans before her a gift. 
 Smile, smile and smile she did. At the beginning, providing for them never hurt. It only 
filled her with pride, seeing them use her offerings to grow, to thrive, to love and to heal. At 
first it was small things they wanted, small gifts they needed to keep going. 
 Her breath gave them fire, allowed them to survive in the cold nights and defend 
themselves from creatures they had no hope of beating. Smaller things like her fingers, 
represented the food they ate, and the mercy Spring brought with its warmth and blooming 
flowers. Her hands and arms were medicine, it was all healing and they needed that gift the 
most. 
 She laughed to herself, the sound dry and crackling. There was a time when she would 
laugh when she was alone, just to feel the warmth of its reverberation. Now, the water that 
ran through her, the one they used to drink from, was murky, tainted and wilted away at her 
body. 
 She remembered the first time they’d ask for her biggest gift. 
 They were a couple, huddled before her on their hands and knees, foreheads on the 
floor as they made their plea. The two were old, their skin showing proof of the life they’d live 
under her glaring sun, but still sincere. 
 A child. They couldn’t make it happen on their own, but they wanted something to love. 
They wanted something to give a name to. They wanted to watch one of their own grow and they 
needed help. 
 Her beating heart was life itself. With a smile, her heart beat new life to them. 
 Of course, back then, they showed her love. Back then, they saw the love that she 
surrounded them with in the streams of water they drank from to survive, in the food she left 
for them to hunt for, in the light she gave them during the day and dark she gave for them to 
rest. It was everywhere. 
 They had different names for her, too. Sometimes it was Akna, other times she was 
Gaia, but now most of them used Mother Earth or Mother Nature. A mother. She supposed it 
represented a role of comfort for them, but they forgot that for as much as she gave to them, 
she also needed something from them. 
 She liked Akna. When she was called Akna, things were good, the forestry was green, 
the animals were abundant and the water. Oh, how she missed its clarity. She used to smile with 
the sea life underneath, wink as they tried to splash her with water from just under 
its surface. 
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 Now, things had gotten out of hand. 
 They asked for more food and she provided, but they asked so they could hoard it. She 
watched on as the few ate and ate, chewed and chewed, swallowing down more than they needed, 
more than they safely could, while others begged, cried out for crumbs, made do with the little 
that they got, which was never truly enough. Their hunger never went away, it was only ever 
subdued for a later time. It was never enough for either of them, but for very different reasons. 
 Then the life she’d granted through love, the people she created with care were 
exploited and the value of their bodies and souls were determined by how much labour they could 
produce. No longer did everyone work for everyone’s sake, now they broke their backs to make 
ends meet while their labour produced millions for a few. 
 Was it her fault? Had she done something wrong? After all, she’d given life 
to the few that were bleeding everyone of everything they had. Had she 
been wrong to give it to them?
 She knew the answer already. Part of creating them, 
of giving them their life, was giving them their freedom. When 
they respected and loved her, it became sacred because they 
delivered it with free will. They saw what she did for 
them and chose to love her for it. 
 Would they be able to save her? She hoped 
they would. 
 If, by some terrible 
catastrophe, she was forced into vslumber, 
they would have no chance of survival. Without 
her sun? Without her fire? Without her food? 
Without her water? Where would it leave 
them?
… If only they’d realise it, too.?
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Colonialisme sous une société coloniséeeColonialisme sous une société coloniséee

 par Lydia Marie Philippe      par Lydia Marie Philippe     
Provenant d’ailleurs,

ils se sont établis sur les terres de ce peuple.
Sans bonjour et sans au revoir,

ils se sont permis de voler
ce qui n’était pas leurs.
Provenant d’ailleurs,

ils sont venus avec une mission.
D’imposer une culture

sur les personnes
vqui ne cherchaient qu’à

leur accueillir à travers leur
d’ailleurs,

ils ont mené des convictions
violentes

pour dénigrer le caractère du peuple
qui ne cherchait que

des moyens pour survivre
sur les terres qui une fois était leurs.

Par contre,
par la folie de la souveraineté,

ils se ont imposé avec leur autorité suprême
par l’instauration des systèmes politiques.

Provenant d’ailleurs, ils ont assimilé ce peuple
à une vie qui n’était pas

à leurs bénéfices.
Provenant d’ailleurs,

ils ont supprimé l’historique
du peuple

pour le remplacer par leur.
Provenant d’ailleurs

ces personnes se sont reconnues
en tant que

Colonisateurs
fiers de leur impact négatif

sur ce territoire.
Jour par jour

Heure par heure.
Minute par minute

Les colonisateurs ont appris
ce qui n’était pas par leur. 

Et aujourd’hui,
nous restons dans l’oubli
de ce qui nous est appris.
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    D’après les pensées de Julia Kwedi, D’après les pensées de Julia Kwedi, 
étudiante á l’Université d’Ottawaétudiante á l’Université d’Ottawa

Selon la définition occidentale 
l’éducation est présentée comme: 

Une formation donné 
à un « individu » quelqu’un 
dans un domaine d’activité ; 

un ensemble des connaissances intellectuelles, 
culturelles, morales acquises dans ce domaine 

par quelqu’un, par un groupe. 
Mise en œuvre de moyens propres 
à développer méthodiquement une 

faculté, un organe. 
Mais que comprendre vraiment de ça, parce que 

tout ce qu’on voit, 
c’est la formation d’un système 

et nous faisons attention 
car c’est beau est bien 

un système qui réduit les capacités et la liberté 
des individus 

á un simple composant social. 
N’avons-nous tous pas écouté cette phrase 
(tu dois aller à l’école pour avoir une bonne 

future ou pour bien vivre!). 
N’est-ce pas là la définition même de la mort 

de l’esprit.
Dès le bas âge cette société nous enivre de ces 

histoires capitalistes, 
nous classifie par tranche d’âge, de sexe et de 

couleurs de peau, 
nous mettant en compétions entre nous. 

Ça me fait honte de faire partie d’une foule 
ou les rire sont forcés 

et les chants nous font plus pousser 
les fleurs comme dans ma culture ancestrale.
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Degrowth and the mature cultures response...Degrowth and the mature cultures response...
Mary Stuart Mary Stuart 

DegrowthDegrowth
I wanted to write a reflection on the concept of degrowth as I have become very interested 
in this movement and I think that it intersects with a lot of what has been discussed in 
this class. Degrowth essentially means intentionally slowing down the economy, the 
quantity of resources we extract, and reducing our pollution, consumption, and waste as 
a society (specifically high-income countries) to end global inequality and environmental 
destruction. It is seen as quite a radical idea, though as I have read more about it, it is 
simply a logical way of fighting several global issues at once. Through my own reading 
and Marcelo’s class I have learned that while capitalism is hailed as having lifted much of 
the world’s population out of poverty, it is a destructive system that leads to inequality 
and harm to people and the planet, all for the sake of growth and profit. I believe that 
degrowth is part of the solution to shifting away from a capitalist framework and toward 
a just and liveable future. In this reflection I will discuss a few aspects of degrowth that 
complement ideas broached in class. 

Privatization and degrowth: Privatization and degrowth: 
In his piece “Degrowth: a theory of radical abundance”, 
Jason Hickel touches on the history of privatization, 
how through primitive accumulation the commons 
were acquired all around the world for the creation of 
capitalist profit (Hickel, 2019). From this arose artificial 
scarcity whereby people’s access to resources such as 
land, water and food were restricted to create a feeling 
of depletion of resources (Hickel, 2019). I have also 
learned about privatisation in Marcelo’s class- notably 
in the context of how international organizations like 
the IMF and the World Bank have pushed privatization 
and other neoliberal policies on developing countries in 
return for loans and promises of economic prosperity. 
This in turn has had devastating consequences. Degrowth 
criticizes privatization; some degrowth scholars suggest the re-appropriation of the 
commons as one step to building a society that respects humans and nature (Kallis et al., 
2020). In contrast to privatization, degrowth suggests initiatives like “communal 
food gardens, community supported agriculture, and agroecology networks; 
ecocommunes, co-living and co-housing arrangements; peer-to-peer software, 
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constitution that emphasizes the principles of Sumaj Qamaña, the importance of 
Indigenous peoples and of the natural world. Interesting further research could examine 
how degrowth principles could be informed by and align themselves with Indigenous 
knowledge and concepts of reciprocity and responsibility toward the land and one 
another.  

10 commandments to save the planet and degrowth: 10 commandments to save the planet and degrowth: 
There are many similarities between Evo Morales’ 10 commandments to save 
Pachamama and ideas that degrowth promotes. First, Degrowth proposes alternatives 
to capitalism and recognizes the harm that capitalism has and continues to cause 
people and the planet. Degrowth emphasizes a return to community and smaller 
scale governance instead of globalization, and as I already discussed is opposed to 
privatization, so in this way degrowth aligns with principles 3 and 4. From what I’ve read, 
degrowth can align itself with a return to reciprocal relationships between humans and 
nature and implies a slowing down of the economy in order to prioritize basic services 
like water, education, safe housing. 

A Life on Our Planet and Degrowth: A Life on Our Planet and Degrowth: 
Part of Marcelo’s class involved watching A Life on Our Planet and writing a critical 
review of the documentary. I thought that the film was very good at playing to viewers’ 
emotions in order to make them feel upset about climate change, which I think can be 
important in rallying people to take action. I also always love watching the stunning 
wildlife footage that these productions can capture, and I am astounded at the clarity, 
composition, and action in the shots. For a few years now I had been wishing that David 
Attenborough would take a stronger stance on climate change and put out a call to 
action in his movies/ TV shows, so at first, I was happy to hear that he finally did this 
with this documentary. However, I have some criticisms of this documentary. First, I 
understand that objectively human population does have an impact on the planet, but I 
get worried when this is presented without any discourse on how few people contribute 
the most to global emissions, in fact the richest 5% were responsible for over a third of 
emissions growth from 1990-2015. Further, it is well known that only 100 companies 
are responsible for 71% of global emissions. Without this nuance, talking about world 
population and climate change puts the onus on individuals, many of whom have little to 
a negligible impact on the planet. We need to be having the urgent conversation about 
corporations’ impact on Earth (and humans!). 
While I appreciated some of the technological advances that Attenborough discussed at the 

end of the documentary, I was disappointed that he didn’t even mention any systemic 
changes that will need to occur to mitigate the climate crisis. We need to address the 
fact that to limit planetary warming and save lives, we need to cut global emissions 
in half by mid-century, and economic growth is still projected to outpace clean 32



hardware, and digital commons; and co-parenting and childcare circles (Kallis et al., 2020, 
p.46). In these projects degrowth shares ideas that have been discussed in Marcelo’s 
class of living in solidarity with others, appreciating the natural world and kinship, and 
community control of the land as opposed to control by large corporations. 

Buen Vivir/ Suma Qamaña and degrowth: Buen Vivir/ Suma Qamaña and degrowth: 
Kothartie and colleagues (2014) discuss concepts of degrowth, Buen Vivir from Latin 
America, and Ecological Swaraj (Radical Ecological Democracy) from India in order to 
outline alternative views to the ‘Green Economy’. These ideas speak of radical change 
instead of buzzwords like sustainable development that are incorporated in United 

Nations goals. The article outlines that “they intend to re-politicize the debate on the 
much-needed socio-ecological transformation, affirming dissidence with the current 
world representations and searching for alternative ones” (Kothari et al., 2014, p.669) and 
affirms that “the western development model is a mental constructed adopted by (read 
imposed upon) the rest of the world that needs to be deconstructed” (Kotharti et al., 
2014, p.366). The article explains that in the context of Latin America, many positions and 
ideas of development have emerged as part of struggles against extractive industries and 
neoliberal policies (Kotharti et al., 2014). The authors describe how Buen Vivir provides a 
framework of world views that prioritize wellbeing, pluri-culturalism, co-existence within 
and between communities and with nature as opposed to constant accumulation 
of material possessions (Kotharti et al., 2014). This corresponds very well to 
lectures that Marcelo and guest lecturers have given, for example on Bolivia’s 
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energy capacity (Hickel, 2019). Further, even with the staunchest of environmental policies 
including subsidies for renewable energy, and taxes on fossil fuel companies, decarbonisation 
cannot occur on the scale necessary to reach the goals of the Paris agreement (Hickel, 2019). 
Technological solutions cannot solve the inequities that have exacerbated the climate crisis (nor 
the problem itself). 
Near the end of the film Attenborough speaks briefly to Christine Lagarde, who is the former 
Managing Director of the IMF. This is very unfortunate as the IMF has been responsible for 
Structural Adjustment Programmes that have caused much harm to countries in the Global 
South (as stated earlier). There is much more to be said about the effects of these programs, 
but I will leave it at that for now. I watched more of the interview that the clip in this 
documentary and it seems David Attenborough even speaks about how he thinks economic 
growth can continue and can be based on the natural world. This seems absurd to me, and I’m 
quite disappointed that these are his views considering what a large platform he has. 
I truly hope that more people start to realize the massive shift that is needed to not only save 
human, animal and all other life on earth, but to create better systems that care for every being 
on earth, and that this is a worthy and possible goal. I have found some hope in reading about 
degrowth, and in discussing ideas about to slowing or halting economic growth to create a 
society that prioritizes life, well-being, and interconnectedness with other like-minded people. I 
believe that in this time that has been referred to as a time of Pachacuti degrowth offers some 
help with a framework. 
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Seven Grandfather TeachingsSeven Grandfather Teachings
The Seven Grandfather teachings are a set of Anishinaabe guiding principles passed down 
from generation to generation to guide the Anishinaabe confederacy in seeking the good 
life in peace, actively avoiding any possibility of conflict, and respecting the cosmic law of 
harmony. 
This prevailed in coming up with the Truth and Reconciliation Commission 
(Opikihawasowin) for its role was going an important one, as the settler society was 
intentfully to find a better solution to the many impasses their own arrogance produced. 
So far (25th Monday January 2022), it does not have to sow in that direction…:-(

Guiding principlesGuiding principles
Many Indigenous organizations and communities have adopted the Seven Grandfather 
Teachings as a moral stepping stone and cultural foundation. Communities have adapted 
the teachings to suit their community values. Despite where the teachings originated, they 
share the same concepts of abiding by moral respect for all living things.
In the context of a living ethnosphere, vibrant, well-rooted in its ancestors, the lived lives 
of our grand-mothers and grand-fathers, illuminating, and fractal at its source; we can 
easily argue Anishinaabe is a power symbol of humanity as a whole and as balanced and 
harmonious entity that began walking on this planet at least 200 millennia ago.
The Seven Grandfather Teachings are among the most widely shared Anishinaabe 
principles, among the indigenous nations living on the back of the turtle, because they are 
relatable and encompass the kind of morals that humanity can aspire to live by. They offer 
ways to enrich a person’s life within her/his community and her inner environment while 
existing beyond the skinned-wrapped person in peace and harmony with all of creation or 
Mino Bimaadiziwin. 

The storyThe story
The Creator gave the archetypical spirits (known as the Seven Grandfathers) the 
responsibility to watch over and illuminate the path chosen by the Anishinaabe Elders. 
In this manner, we can morally equate the destiny of the Anishinaabe nation with 
summarizing humanity’s experience on this planet. The Anishinaabe Elders sent a 
Messenger down to planet Earth to find someone to communicate Anishinaabe tt. After 
searching in all directions, the Messenger found a baby. The Seven Grandfathers instructed 
the Messenger to take the baby around the Earth for seven years to learn the Anishinaabe 
way of life. After their return, the Grandfathers gave the baby, now a young boy, seven 
teachings to share with the Anishinaabe people; love, respect, bravery, truth, honesty, 
humility, and wisdom. You can have different teachings with different names, but we are 
talking about the essences of things.
Below there is a list of each teaching in Anishinaabemowin and the linguistic 
breakdown of each word.
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 7 Grandfather teachings and their Meanings 7 Grandfather teachings and their Meanings
 The 7 Teachings: Love, Respect Honesty, Bravery, Wisdom, Truth, and Humility
The Elders tell us how simple, powerful, and beautiful the 7 Teachings are. The Wellbriety 
Movement introduces the 7 Teachings Earrings Set. Now you can wear one set of earrings 
each day for 7 days.
During your morning prayer time, light your sage or sweetgrass and ask the Creator to 
show you the lesson of the teaching you are wearing so you can practice it throughout the 
day.
Monday is Love: Knowing love is to know peace. Our love must be unconditional. When 
people are weak, that is when they need love the most. Love is a strong affection for 
another. This can form between friends and family. Love is an attachment-based upon 
devotion, admiration, tenderness, and kindness for all things around you. For one to love 
and accept themselves is to live at peace with the Creator and in harmony with all of 
creation. Love knows no bounds. We must accept it sincerely and give it freely.
Tuesday is Respect: A way to honor creation is by showing respect. There should be no part 
of creation that should be excluded from the honor that we are to give. We demonstrate 
respect by realizing the value of all people and things, and by showing courteous 
consideration and appreciation. We must give respect if we wish to be respected. We 
honor the traditional roles that we fill and the teaching we have been given. We honor our 
families and others, as well as ourselves. We are not to bring harm to anyone or anything. 
Respect is not just an action, but a heart-grown feeling.
Wednesday is Humility: Humility is to know that we are a part of creation. We must always 
consider ourselves equal to one another. We should never think of ourselves as being 
better or worse than anyone else. Humility comes in many forms. This includes: 
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Debwewin Debwewin 
To speak only to the extent, we have lived or experienced. Commonly referred to as Truth. 
Deb = to a certain extent 
We = sound through speech 
Win = a way it is done 

TRUTH is represented by the turtleturtle  as the turtle was here during the creation of Earth 
and carries the teachings of life on his back.

Dabasendiziwin Dabasendiziwin 
To think lower of oneself in relation to all that sustains us. Commonly referred to as Humility. 
Dabas = low or lower 
End = pertaining to thought 
Izi = state or condition 
Win = a way it is done 

HUMILITY is represented by the wolfwolf . The wolf lives for his pack and the ultimate 
shame is to be an outcast.

Manaaji’idiwin Manaaji’idiwin 
To go easy on one another and all of Creation. Commonly referred to as RespectRespect. 
Manaaji = to go easy on someone 
Idi = in a reciprocal way 
Win = a way it is done 

RESPECT is represented by the buffalobuffalo .  The buffalo gives every part of his being to 
sustain the human way of living. The buffalo respects the balance and needs of others. 

Zaagi’idiwinZaagi’idiwin  
Zaag = to emerge, come out or flow out 
Idi = in a reciprocal way 
Win = a way it is done 

UNCONDITIONAL LOVE between one another including all of Creation, humans 
and non-humans. Commonly referred to as Love. 
The eagleeagle represents love because he has the strength to carry all of the 
teachings.  
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GwayakwaadiziwinGwayakwaadiziwin
To live correctly and with virtue. Commonly referred to as HonestyHonesty. 
• Gwayak = correctly, straightly, and rightly 
• Aadizi = he/she lives 
• Win = a way it is done 

HONESTY is represented by either the ravenraven or the sabesabe .  They both understand 
who they are and how to walk in their life. 

Zoongide’ewin Zoongide’ewin 
To live with a solid, strong heart. Commonly referred to as BRAVERY or COURAGE. 
• Zoongi = solid, strong 
• De’e = a form of heart 
• Win = a way it is done 

BRAVERY is represented by the bearbear .  The mother bear has the courage and strength 
to face her fears and challenges while protecting her young. To face life with courage is 
bravery. 

Nibwaakaawin Nibwaakaawin 
To live with vision. Commonly referred to as WISDOM. 
• Ni = the soul within 
• Waa = pertaining to sight 
• Kaa = an abundance 
• Win = a way it is done 
The beaverbeaver  represents wisdom because he uses his natural gift by altering the 
environment for his family’s survival.   
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Learn more of our teachings and principles  Learn more of our teachings and principles  
The Seven Grandfather teachings are some of the most commonly shared teachings 
among the Anishinaabe people. The Seven Grandfather Teachings are for anyone to honor 
and live by. Are you interested in learning more about Indigenous culture, teachings, and 
practices? Any student enrolled in SGEI programming can contact our Cultural Lead for 
one-on-one cultural mentorship.
Monday is LoveMonday is Love : Knowing love is to know peace. Our love must be unconditional. 
When people are weak, that is when they need love the most. Love is a strong affection 
for another. This can form between friends and family. Love is an attachment-based upon 
devotion, admiration, tenderness, and kindness for all things around you. For one to love 
and accept themselves is to live at peace with the Creator and in harmony with all of 
creation. Love knows no bounds. We must accept it sincerely and give it freely.
Tuesday is RespectTuesday is Respect: A way to honor creation is by showing respect. There 
should be no part of creation that should be excluded from the honor that we are to 
give. We demonstrate respect by realizing the value of all people and things, and by 
showing courteous consideration and appreciation. We must give respect if we wish to 
be respected. We honor the traditional roles that we fill and the teaching we have been 
given. We honor our families and others, as well as ourselves. We are not to bring harm to 
anyone or anything. Respect is not just an action, but a heart-grown feeling.
Wednesday is HumilityWednesday is Humility : Humility is to know that we are a part of creation. We 
must always consider ourselves equal to one another. We should never think of ourselves 
as being better or worse than anyone else. Humility comes in many forms. This includes 
compassion, calmness, meekness, gentleness, and patience. We must reflect on how 
we want to present ourselves to those around us. We must be aware of the balance and 
equality with all of life, including humans, plants, and animals.
Thursday is BraveryThursday is Bravery: Facing a problem with integrity is a true demonstration of 
bravery. We do what is right even when the consequences may be unpleasant. We face 
life with the courage to use our personal strengths to face difficulties, stand tall through 
adversity, and make positive choices. We must stand up for our convictions and have 
courage in our thinking and speaking. All of these actions together will lead to ceaseless 
bravery.
Friday is WisdomFriday is Wisdom: The mixture of these teachings, combined with the experiences 
of life, is what we refer to as wisdom. It is given to us by the Creator to be used for good. 
Wisdom carries other meanings, which also include intelligence or knowledge. When we 
cherish our knowledge or intelligence, we are also cherishing our wisdom. We must use 
sound judgment along with the ability to separate inner qualities and relationships. We 
must use a good sense and course of action to form a positive attitude. We must 
remember to listen and use the wisdom that has been provided by our Elders, 
Tribal leadership, and our Spiritual leaders. We must also always remember that 
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Wisdom comes in all shapes, sizes, forms, and ages.
Saturday is HonestySaturday is Honesty: acting a situation is to be brave, but having the courage to 
not only do the right thing but also saying it, is honesty. We must allow truth to be our 
guide. We must first be honest with ourselves. This will allow us to be honest with others. 
We must give full value to both the efforts of our own and others. When we walk through 
life with integrity, it is then that we know honesty. Be truthful and trustworthy. We must 
also remember to accept and act on truths through straightforward and appropriate 
communication.
Sunday is TruthSunday is Truth: Truth is having the knowledge of our cultural teachings. It gives 
us the ability to act without regret. We must understand, speak, and feel the truth, while 
also honoring its power. Truth should not lead us to deceptions. We know who we are in 
our heart. By knowing that, we also know the truth. Our emotional, physical, mental, and 

spiritual gifts will guide each one of us in our journey, to stay on the path of wellness.
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Get in tpouch

   zine@opirg-gripo.ca
Get in touch!


